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Consequential Acts 
II Samuel 11:1-17 

 
 A week or two ago, the annual ESPY awards show came to a dramatic 
and stunning close.  Normally, people watch to see celebrities and sports 

stars parade down the red carpet to carouse for a night while exalting the 
past year’s most notable athletic achievements—the intoxicating mix of 

Hollywood glam and professional sports that American culture and media 
thrive on.  However, the last few minutes of this year’s broadcast were 
dedicated to honor the recipients of the Arthur Ashe Courage Award, which 

is given to athletes who “…possess strength in the face of adversity, courage 
in the face of peril and the willingness to stand up for their beliefs.”   

 This year’s honorees met this standard, as a cascade of over 200 
female athletes flooded the amphitheater stage—silencing the raucous 

audience and captivating anyone with a sympathetic heart.  Embodying the 
courage warranting the moment, these were the victims of sexual abuse 
committed by Dr. Larry Nassar over a twenty-year span within the U.S. 

Olympic system, mostly U.S. gymnastics. The 54-year-old Nassar, who is 
now incarcerated for the duration of his life, brought deserved shame to 

these athletic institutions, as well as Michigan State University, all of which 
cast a blind eye to his crimes in sports medicine.  It’s hard to imagine that 
something like this could have occurred for so long without intervention to 

protect the physical and emotional welfare and safety of these young female 
athletes.  For Nassar’s deliberate and deplorable acts, a lot of people now 

suffer the consequences. 
 Sexual abuse is a horribly underreported and impactful crime 

committed against another human being—a victim who is almost always in 
a vulnerable position relative to the offender.  As much as it involves lurid 
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(and often titillating) details of sexual misconduct, in most cases, it is really 
about the abuse of power and authority by a troubled and insecure person 

who violates another because he or she can.  It is an assault that ripples 
with consequences through one generation into another, as victims must 

come to terms with the psychologically damaging effects, which haunt 
virtually every other relationship in their lives.  It is a fundamental breach 

of trust that scars the lives of the injured and breaks the hearts of those who 
are related to or love the offending person.   

Along with this, the #MeToo movement has brought public 

accountability to the forefront over the past year for sexual harassment and 
misconduct by powerful people, though allegations have come many times 

before as well through one scandal or another.  The nefarious cast of 
characters facing scrutiny now has grown largely because criminal acts 
against children are no longer hidden by powerful institutions, along with 

the courage of women and the media who have called out abusive behavior 
by powerful men within religious circles to college campuses, from 

corporate offices to network television, from Hollywood to the White 
House.   

Breaking the silence about conduct that is hard to talk about is a most 
hopeful change—no question about it.  No longer is “a wink and a nod” 
tolerated when the safety and dignity of a nonconsenting victim beckons for 

justice.  “Boys behaving badly” or “bad girl” behavior are not mere 
character flaws—sexual harassment and abuse must be viewed as a crime 

against another human being and, in some cases, as an unforgiveable sin—
especially if the target of exploitation is an innocent child.  Far better than 

silence, calling out sexual harassment and abuse when it occurs is the only 
response we should expect at this point, so that offenders begin losing their 
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power to manipulate and victims no longer blame themselves for the harm 
done to them. 

 In many ways, that’s how we should view this provocative story from 
II Samuel about King David; in effect, it’s a biblical #MeToo claim. Why? 

Because it unmasks corruption and the way power was abused by one of the 
preeminent figures of Scripture.  Our text is a #MeToo moment because it 

breaks the silence for the victim and her family, Bathsheba and Uriah, who 
are not left without justice or as anonymous victims while their lives are 
upended (and in Uriah’s case, ended!) through no fault of their own.  They 

are both casualties of David’s corrupt use of power, as is Joab, the army 
commander who is set up to be the king’s “fixer” and then gets blamed for 

poor leadership on the battlefield.  In this instance, there were no Non-
Disclosure Agreements or hush money that attempted to scrub the truth.  
We see the indictable offenses of David for what they are and the 

regrettable consequences of his acts.  
 For people of faith (who often struggle with his topic more than 

others), this story ought to be appreciated and valued for the unvarnished 
honesty it brings to a deeply troublesome human reality.  As Walter 

Brueggemann characterizes it: 
The writer has cut very, very deep into the strange web of foolishness, fear, and 
fidelity that comprises the human map.  This narrative is more than we want to 
know about David and more than we can bear to understand about ourselves.  
We might wish the story about David could be “untold.”  David’s memory cannot 
be unwritten…any more than our shared life with David can be undone. 1 
 

The fact that this deplorable behavior was committed by David, one of the 
most revered figures in the biblical tradition, is sobering, but important for 

us to reckon with, as much as it has been for thousands of years by Jewish 

																																																													
1	Walter	Brueggemann,	First	and	Second	Samuel,	Interpretation,	John	Knox	Press,	1990,	p.	272.	
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scholars and sages.  David represents the zenith of Israel’s greatness and 
power as a people and kingdom.  In many ways, David symbolizes its rise 

from a small, nomadic tribe by being a young shepherd boy; he personified 
their cultural richness as a musician—the composer of many psalms or 

songs; furthermore, he validated their military strength by being a cunning 
and effective warrior.  Most of all, he represented Israel’s political and 

religious ambitions as a “chosen” people, bringing with it (as did Moses) a 
self-described intimacy with Yahweh, Israel’s tribal god.  It would not be an 
overstatement to say that the rise of the Davidic monarchy lies at the center 

of biblical history.  
 With so much riding on the stature and legacy of King David, it is 

rather astounding such a lurid story as this would make it into the canon of 
Scripture.  To assail the character of one close to the heart of God tells us a 
great deal about a healthy Jewish skepticism of human authority, 

recognizing the dangers of power and corruption—something we should 
always be mindful of as well.  Checks and balances, public scrutiny and 

accountability, all have important roles to play in any society whenever a 
leader is entrusted with political authority and power.  Why?  Because 

without it, the power to rule invites the power to deceive and to destroy—
the consequences of which are usually detrimental to victims and the very 
institutions they are called to lead.  Time bears this out, which is why 

biblical history is fairly critical of kings and priests.  Hence, in this story, 
the voice of God (and that of the people) comes not from the throne, but 

through the prophet, Nathan, who courageously unmasked David’s crimes 
and deceit at the risk of his life and reputation.   

 It’s regrettable enough that David took advantage of Bathsheba, the 
wife of one of his army officers, Uriah, and the daughter of another, Eliam.  
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Uriah was a Hittite, whose tribal roots were more indigenous to the land of 
Canaan than David’s or Israel’s.  He was a loyal soldier sent off to war 

against the Ammonites, while David remained in his palace with his many 
wives and concubines.  For David then to exploit Bathsheba for his own 

sexual pleasure was inexcusable to say the least, but also a terrible betrayal 
of one under his command who had pledged his life and service to the 

kingdom.   
Then, once David found out that Bathsheba was pregnant, instead of 

taking responsibility for his error, he tried to cover it up by arranging for 

Uriah to be brought home from battle, intending that he would sleep with 
his wife and cooperate with David’s deception.  But, as we know, Uriah did 

not, but remained with his military cohort outside the royal palace.  Uriah’s 
noble response only shamed David all the more: 

The Ark and Israel and Judah are located at Succoth, and my master Joab and 
Your Majesty’s men are camped in the open; how can I go home and eat and 
drink and sleep with my wife?  [Then, with poignant irony, Uriah adds this:] As 
you live, by your very life, I will not do this!”  
 

Desperate, David tried to further coerce Uriah by getting him drunk.  But 
that, too, didn’t work.  So, the king’s final solution was to place Uriah on the 
frontlines, foolishly making Joab command Israel’s warriors to attack the 

Ammonite’s city, where many Israelites were slaughtered, including Uriah.  
After learning of Uriah’s death, David callously shook it off as a 

consequence of war and simply took Bathsheba as yet another wife.  The 
biblical storytellers appear to pull no punches in their moral assessment of 
this one who would be king. 

And for good reason.  If a tally was made of all the moral sins and 
crimes David committed in the course of these events, one could easily 

prosecute on the basis of the Ten Commandments alone: “You shall not 
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covet your neighbors’ wife”; “You shall not commit adultery”; “You shall not 
bear false witness against your neighbor”; “You shall not murder”; “You 

shall not steal”—all with severe consequences according to the Law of 
Moses.  But, as these matters go, in the moment it’s unlikely David would 

have felt subject to any law, because he was using his power to control the 
consequences.  So he denied any wrongdoing or culpability; his hardened 

heart was more concerned about his political welfare.  The truth could have 
been lost to history had this not been exposed by Nathan to David’s utter 
shame and conviction.  The ultimate consequence of his actions was a 

shamed ruler and a house and lineage scandalized to their eventual ruin 
with a divided kingdom and, within generations, Israel’s fall and exile.  As 

great as King David is perceived to be by people of faith, as certain as David 
was of God’s promise for a secure dynasty, his legacy was severely 
undermined by what he brought upon himself; this revered leader lacked 

the checks and balances and wisdom to realize and respect his boundaries, 
even as the most powerful man in Israel.  

This is testimony of Scripture we inherit.  However, it doesn’t rest 
with David’s consequential acts alone.  There are other similar stories of 

trauma.  “The texts of terror” (as Phyllis Trible so correctly named them) 
where women were abused and victimized within their own households or 
by powerful men are found throughout Scripture; they are testimonies told 

as other #MeToo episodes that brought shame to the offenders and to 
Israel.  From the account of the rape of Tamar two chapters later in II 

Samuel to the rape of Dinah recorded in Genesis 34; from the sexual 
assaults upon Lot’s daughters by the marauding rioters in Sodom and 

Gomorrah to the violent rape of the Levite’s concubine in Judges 19; from 
the sacrifice of Jephthah’s daughter in Judges 11-12 to the attempt to 
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condemn and stone the adulterous woman in John 8—these and other 
stories are a part of biblical narrative indicting tolerated violence against 

vulnerable women and children.  These were not to be hidden problems 
ignored or avoided, but ones yearning to be addressed; they are within the 

annals of our faith to teach us that, even in a world overwhelmingly 
patriarchal, such injustice was not to be accepted, silenced, or tolerated!  

No one was above the law or above moral scrutiny, particularly, as we see 
from this story of David, those who wield power and authority—political, 
religious, cultural, or institutional—precisely the places where such abuse is 

often hidden or denied.   
I should only hope that in these times people of faith and conscience 

embrace the spirit of the #MeToo movement—perhaps as a victim, an 
advocate, an ally, maybe even as an offender.  In one form or another, it’s 
likely most of us are impacted directly or indirectly by sexual misconduct or 

abuse.  It’s quite likely we know an offender and someone who is a victim.  
Silence no longer can be our society’s standard response, wherever and 

whenever this occurs.  Again, what we’re facing is a crime against another 
human being, deserving of all the scrutiny, investigation, and accountability 

that is warranted by law and conscience. 
 Frankly, this led me to rethink what some of Jesus’ teachings might 
have meant in their original context, as I believe he would have been aware 

of such abuse in his day and perhaps even among those he knew (verses 
that church tradition has largely whitewashed of meaning).  Hence, I’ve 

revisited some passages that now ring with great passion and conviction, 
perhaps revealing a deep anger within his heart when speaking out on 

behalf of victims and for justice.  For what else would it mean when he said: 
Whoever welcomes one such child in my name welcomes me.  If any of you put a 
stumbling block before one of these little ones…it would be better for you if a 
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great millstone were fastened around your neck and you were drowned in the 
depth of the sea.  Woe to the world because of stumbling blocks!  Occasions for 
stumbling are bound to come, but woe to the one by whom the stumbling block 
comes!  If your hand or your foot causes you to stumble, cut it off and throw it 
away; it is better for you to enter life maimed or lame than to have two hands or 
two feet and to be thrown into the eternal fire.  And if your eye causes you to 
stumble, tear it out and throw it away; it is better for you to enter life without one 
eye than to have two eyes and to be thrown into the hell of fire.  Take care that 
you do not despise one of these little ones; for I tell you, in heaven their angels 
continually see the face of my Father in heaven.  (Mt. 18:6-10) 
 

Yes, these words are harsh, but shouldn’t they be as a preventative measure 
to check behavior before it has terrible consequential effects?   

Shouldn’t there, as well, be an empathetic bias in favor of those who 
have been victims?  Could these not have been the ones to whom Jesus 

lovingly referred when he offered the blessings of the Beatitudes?  Was it 
not they who have silently suffered shame and abuse who are the poor in 
spirit, those who mourn, those who are meek, or who are pure in heart?  

Why shouldn’t they be the ones who would receive God’s comfort and 
mercy?  Are they not often treated like the least of these—the last who shall 

now be made first among us?   
 In the times in which we live, we are finding out, over and over again, 

that those who have been silenced are now standing before the world, 
speaking with courage to hold offenders to account, no matter how great 
and powerful they are.  Public shame and accountability are in turn 

silencing the ones who have stolen innocence and dignity and left 
stumbling blocks in lives of victims who must overcome trauma not of their 

own making.  This is their moment for truth.   
May the cries for justice not fall upon deaf ears or be denied by 

powerful interests or religious blinders, but instead become yet another 

expression of the Gospel hope and promise that one day those who suffer 
needlessly will be redeemed and blessed.  May all people everywhere, who 
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have been exploited by those more powerful than they, be delivered from 
the monstrous evil that has enslaved them, so that they may finally, with 

God’s mercy, be set free. 
     The Rev. Dr. Paul C. Hayes 
     Noank Baptist Church, Noank CT 
     29 July 2018 

  
 

      
 
 
 
 


